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Prabuddha Bharata 

VOL. LXXVIII MAY 1973 No. 5 

Arise 1 Awake ! And stop not till the Goal is reached. 



SRI RAMAKRISHNA ANSWERS 

Question: (posed by himself)* ‘But can one not see God as formless Reality V 

Sri Ramakrishna: ‘Of course one can. But not if one has the slightest 

trace of worldliness. The rishis of olden times renounced everything and then 
contemplated Satchidananda, the Indivisible Brahman. 

The Brahmajnanis of modern times 1 sing of God as “immutable, homo- 
geneous”. It sounds very dry to me. It seems as if the singers themselves 
don’t enjoy the sweetness of God’s- Bliss. One doesn't want a refreshing 
drink made with sugar candy if one is satisfied with mere coarse treacle. 

‘Just see how happy you are, looking at this image of the Deity. But 
those who always cry after the formless Reality do not get anything. They 
realize nothing either inside or outside.' 

Sri Ramakrishna sang a song to the Divine Mother: 

O Mother, ever blissful as Thou art. 

Do not deprive Thy worthless child of bliss! 

My mind knows nothing but Thy Lotus Feet. 

The King of Death scowls at me terribly ; 

Tell me. Mother, what shall I say to him ? 

It was my heart’s desire to sail my boat 

Across the ocean of this mortal life, 

0 Durga, with Thy name upon my lips. 

1 never dreamt that Thou wouldst drown me here 

In the dark waters of this shoreless sea. 

Both day and night I swim among its waves. 

Chanting Thy saving name ; yet even so 

There is no end, O Mother, to my grief. 

If I am drowned this time, in such a plight. 

No one will ever chant Thy name again. 




1 A reference to the members of the Brahmo Samaj. 



02 



PRABUDDHA BHARATA 



May 



Question (asked by Mahima): ‘Can a man live in the world if his mind is 

once directed to God V 

Sri Ramakrishna : ‘Why not ? Where will he go away from the world ? 

I realize that wherever I live I am always in the Ayodhya of Rama. This 
whole world is Rama’s Ayodhya. After receiving instruction from His tea- 
cher, Rama said that He would renounce the world. Dasaratha sent the sage 
Vasishtha to Rama to dissuade Him. Vasishtha found Him filled with in- 
tense renunciation. He said to Rama : “First of all, reason with me, Rama ; 

then You may leave the world. May I ask You if this world is outside 
God ? If that is so, then You may give it up.’* Rama found that it is 
God alone who has become the universe and all its living beings. Every- 
thing in the world appears real on account of God’s reality behind it. There- 
upon Rama became silent. 

‘In the world a man must fight against passions like lust and anger, 
against many desires, against attachment. It is convenient to fight from inside 
a fort— -from his own home. At home he gets his food and other help from 
his wife. In the Kaliyuga the life of a man depends entirely on food. It is 
better to get food at one place than to knock at seven (doors for it . 2 Living 
at home is like facing the battle from a fort. 

‘Live in the world like a cast-off leaf in a gale. Such a leaf is some- 
times blown inside a house and sometimes to a rubbish heap. The leaf goes 
wherever the wind blows — sometimes to a good place and sometimes to a 
bad. Now God has put you in the world. That is good. Stay here. Again, 
when He lifts you from here and puts you in a better place, that will be 
time enough to think about what to do then. 

‘God has put you in the world. What can you do about it ? Resign 
everything to Him. Surrender yourself at His feet. Then there will be no 
more confusion. Then you will realize that it is God who does everything. All 
depends on “the will of Rama”/ 

Question (asked by Girish): ‘Narendra says “Is it ever possible to know all of 
God ? He is infinite”/ 

Sri Ramakrishna : ‘Who can comprehend everything about God ? It is 

not given to man to know any aspect of God, great or small. And what need is 
there to know everything about God ? It is enough if we only realize Him. 
And we see God Himself if we but see His Incarnation. Suppose a person 
goes to the Ganges and touches its water. He will then say, “Yes, I have 
seen and touched the Ganges.” To say this it is not necessary for him to 
touch the whole length of the river from Hardwar to Gangasagar/ 

2 It is the custom of monks in India to beg their food from householders. 




204 



PRABUDDHA BHARATA 



May 



intelligence and is constantly in contact with 
It, his intelligence exhibits a rare type of 
brilliance. Without that, acquired by spirit- 
ual illumination, Sankara could not have 
unveiled in his commentaries the mystical 
significance of the Upanisadic passages or 
the Gita- verses. The Upanisads and the 
Gita, let us remember, are outpourings of 
illumined seers and teachers, and none but 
an illumined seer can dig into them deeper 
than their semantic crusts. That Sankara 
has done so and struck luminous spiritual 
springs in them, is evident to anyone who is 
not dazzled by the intellectuality of his 
exegesis. We might well pray to Sankara in 
the fashion of the Isa-upanitiad : ‘O 

Sankara, O Sun of Vedanta, the door of the 
Supreme Truth is covered by the golden 
disc of your intellectual brilliance. O 
Enlightener of souls, remove it so that I 
who have been worshipping the Truth may 
behold It.* 

Saifikara’s spiritual insights are no doubt 
found in abundance in his minor works like 
Vtveka-cudamani and V padesa-sahasri . But 
here we concern ourselves with his major 
works, the amazing commentaries on the 
Upanisads, the Bhagavad-gita, and the 
Vedanta-sutras. It is in these metaphysical 
marble mines that we discover rich gold 
veins of Sankara’s spiritual insights. A few 
of them, dealing with spiritual practice and 
realization, are taken up for a brief study 
here. 

II 

Fitness for the Higher Life and the 

Need for a Guru 



not interested in bringing Vedantic truths 
down to the level of half-hearted, egotisti- 
cal, pleasure-seeking, so-called aspirants. If 
they want the highest knowledge and happi- 
ness, they must be ready to pay the price. 
So in his introduction to practically each 
of the commentaries, Sankara emphasizes 
the need for fitness in the aspirants. In his 
introduction to the commentary on the 
Kena-upaniSad, he says : 

The longing for the knowledge of the 
indwelling Self arises only in that desire- 
less man of pure mind who has renounc- 
ed all transitory, external means and 
ends by virtue of the emergence ofi a 
special kind of tendency [in his mind] 
created by works done in this life or in 
previous ones .’ 1 

He takes a similar stand in elucidating 
atha, meaning ‘thereafter’, in the first aphor- 
ism of the Vedanta-sutras. If there be a 
prerequisite for enabling one to take up 
enquiry into Brahman, it is the possession of 
the four-fold moral and spiritual qualities, 
such as discrimination between eternal and 
non-eternal, etc. ‘Granted the existence of 
these’, says he, ‘Brahman can be deliberated 
on or known even before or after an enquiry 
into dharma, but not otherwise.’ 

In deriving the meaning of the term Upa- 
msad etymologically Sankara does not forget 
to point out that the seekers of the knowl- 
edge contained in the Upanigad should be 
‘detached from the desire for seen and un- 
seen objects* and enjoyments . 2 

According to Sankara, an aspirant after 
self-realization should resort to a teacher for 
instruction and guidance. The biographers 



Sankara, great spiritual teacher that he 
was, does not mince matters when it comes 
to speaking about the qualifications of an 
enquirer about Brahman or an aspirant 
after Self-realization. He finds the basis for 



^rr- 
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the stringency of the qualifications he lays 2 Introduction to the commentary on Katha- 



down, in the UpaniSads themselves. He is up an is ad, 
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of Sankara say that he himself sought out 
such a teacher on the banks of the river 
Narmada. That was, of course, according 
to the old Vedantic tradition. In his com- 
ments on a verse in the Mundaka-upani^ad, 
Sankara makes a significant remark: 

‘The emphasis, in “the teacher alone” 
( gurumeva ), implies that he [the aspirant] 
should not seek for the knowledge of 
Brahman independently, even though he 
is versed in the scriptures/ 3 

Those with modernistic tendencies of try- 
ing to master everything with a ‘do-it-your- 
self’ kit should note that search for the 

% 

highest Truth cannot be done like that, be- 
cause It is not an objective something but 
the subject , hidden behind many veils of 
false notions, wrong understandings, and 
mistaken identifications. So a teacher who 
is established in that Truth should be ap- 
proached with humility and a spirit of ser- 
vice for receiving the necessary guidance. 

Spiritual Disciplines and Their Significance 



'...knowing about this kind of Self 
alone , from the instructions of a teacher 
and from the scriptures, [one] should 
attain intuitive knowledge of what has 
been taught by the teacher and the scrip- 
tures so as to put an end to all question- 
ing — practise the means of this know- 
ledge, viz. renunciation, calmness, self- 
control, withdrawal of the senses, forti- 
tude, and concentration/ 

In the T ait tiny a-upanisad there occurs the 
story of Bbrgu, son of Vanina, who approa- 
ched his father seeking to be instructed re- 
garding Brahman. Varujia briefly tells him 
about Brahman and asks him to know It 
through tapas or austerity. Bhrgu earnestly 
goes through his practices and reports again 
and again to his father-teacher, who sends 
him back each time with the same crisp com- 
mand. Finally Bhrgu realizes Brahman 
which is the subtlest, innermost essence and 
of the nature of supreme bliss. Sankara ex- 
presses the practical significance of the epi- 
sode and the context in one short sentence: 



‘It is not possible’, says Sankara, ‘for one 
and the same person to be engaged in the 
thought of sense-objects and to have the 
vision of the Self (pratyagatman) as well/ 4 
The UpaniSads declare that by turning the 
course of the senses inward, by giving up 
the grazing and ruminating on sense-objects, 
a man can attain immortality. So Sankara 



lets slip no opportunity to emphasize self- 



control, calmness, and concentration — the 



fundamental disciplines of spiritual life. 
While explaining a mantra in the Brhada- 



ranyaka-upanisad (IV. iv. 21), Sankara re- 



marks : 



‘Therefore the idea conveyed by this 
topic is that anyone who is desirous of 
knowing Brahman should undertake the 
concentration of mind and external or- 
gans, which is the most excellent practice 
of tapas (austerity)/ 5 

Tapas or austerity is associated by many 
with physical torture, with fasting, vigils, and 
so on. This kind of austerity may be bene- 
ficial when accompanied by sense-control. 
But ‘control of passions and mind’ is the 
real austerity. Then only can tapas become 
an aid in realizing Brahman. Sankara 
makes this clear in his comments on one 
Upanisadic mantra : 
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the Smrti That kind of tapas is the 

greatest favourable discipline because of 
its natural tendency towards a vision of 
the Self, but not so the other kind of 
tapas [austerity], e.g. candrayaria and the 
rest.’ 6 

Sankara’s approach to the subject of inner 
life and discipline is manifestly psychologi- 
cal. That is why he gives the pride of place 
to purity of mind. Since control of the sen- 
ses leads to mental purity and vice versa, 
Sankara interprets the Upanisadic teachings 
to bring out this implication. Nowhere is it 
more pronounced than in the explanation he 
offers for the word ahara — which commonly 
stands for ‘food’ — in a famous passage of 
the Chandogya'Upamsad. If purity of food 
leads to purity of mind, he argues very logi- 
cally, ‘food’ in the passage should mean 
‘mental food’. In his comments here, he 
compares the mind to the mirror. A clean 
mirror gives a clear reflexion of the face. In 
a clean mind the memory of the infinite Self 
is unbroken. Says Sankara: 

‘Whatever is gathered in ( ahrvyate iti ) is 
ahara , food. Knowledge of sense-objects 
is gathered in for the experience of the 
cognizing Self. The purity of knowledge 
born of sense-perception is purity of 
food: the meaning thus is that cognition 
of sense-objects which is uninfluenced by 
the defects of attachment, hatred, and 
delusion. When such purity of food 
prevails, the mind which is possessed of 
it is purified.’ 7 

Ahara in this passage has been explained 
by the great Ramanuja in its usual sense of 
food ingested through the mouth. For many 
aspirants, at least in the beginning stages, 
the purity of physical food is found helpful. 
But this tends to make a man too fastidious 
about outer details and, when he fails to 
keep his mind pure, blame others for his 
failure. In the case of Sankara’s interpreta- 

0 Com. on Mundaka- upanisad, III. i.5. 

7 Com. on Chandogya-upanisad f VII. xxvi.2. 



tion of ahara, the whole responsibility is 
laid squarely on each aspirant for cultivating 
and maintaining his own mental purity. 
Nothing from outside can defile our minds 
unless we allow it to do so. 

w 

Man is in search of happiness. A spiritual 
aspirant also is in search of happiness, but 
of unending happiness. He knows that that 
happiness is not to be had through the sen- 
ses. Trying to get unending happiness 
through the senses is as foolish as ‘trying to 
keep up a light all night by striking succes- 
sive matches’. Religion no doubt promises 
unmixed and eternal happiness. But in the 
beginning, as the Gita says, it is bitter and 
painful. In the end it becomes nectarine 
owing to the fruition of such disciplines as 
discrimination and renunciation and by the 
tranquillity of the Self percolating through 
the mind. The Upani«sads point out that 
desirelessness is the true way to happiness. 
While commenting on one such passage, 
Sankara observes: 

‘For, this growth in desirelessness is 
understood to be the means, since it 
admits of degrees of renunciation. This 
supreme bliss is known to be the experi- 
ence of the Vedic scholar who is free 
from desire.’ 8 

Meditation, which is the time-honoured 
key to unlock the doors of superconscious 
realization and the supreme bliss, has been 
very appropriately defined by Sankara in his 
commentary on a verse of the Gita. This 
will be found helpful by many : 

‘Meditation is one-pointed thinking, after 
withdrawing the senses such as the ears 
from objects such as sound, into the 
mind, and the mind into the inmost 
Self. . . . Meditation is the unbroken flow 

-Com. on Brhaddranyaka-upanisad, IV. iii.33. 
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of [similar] thought-waves like an oil- 
stream.’ 9 

Obstacles on the Spiritual Path 

There are many obstacles on the way to 
spiritual realization. The Upanisads and the 
Gita warn spiritual aspirants about them. 
What has been mentioned by just a word or 
phrase, is elaborately explained by Sankara 
with great insight and out of compassion for 
struggling souls. The Upanisad, for instance, 
says that Brahman should be reached ‘by 
an unerring man’ or ‘by one with an un- 
distracted mind’, apramattena. Sankara ex- 
plains it thus : 

‘. . . by one who is unerring, who is free 
from the error of desiring to enjoy exter- 
nal objects, who is detached from every- 
thing, who has control over his senses 
and has concentration of mind/ 10 

The error, let us remember, is the desire 
to enjoy external objects, which inevitably 
means distraction of mind and attachment. 

The Gita speaks of ‘brooding over sense - 
objects’ 11 as the primary cause which sets 
up a chain-reaction ending in the ruin of 
the brooder. In that psychologically worked 
out chain, ‘loss of memory’ comes toward 
the end. ‘Memory’ of what ? What is 
meant by its ‘loss’ ? Sankara makes a 
revealing remark here : 

‘ From delusion comes loss of memory . 
The loss is of the memory which is en- 
gendered by the impressions of the pre- 

—Com. on Bhagavad-glta, XIII. 24. 

a° 3F5PRPT T-RH1 

—Com. on Muntfaka-upanisad, n. iL4. 

i\Bhagavad-gita, II. 62-3. 



cepts of the teacher and the scriptures. 
Loss is that, when the occasion arises 
for the manifestation of the memory, it 
fails to manifest’ 

Sankara, in this explanation, flashes a 
warning to keep the memory of teachings of 
the scriptures and the guru ever awake 
within. 

A weakness that steals over a sincere 
spiritual aspirant and may cause his fall in 
the long run is a false sense of security and 
confidence while he is still far from his 
destination. He may be led to think, ‘Oh, 
I have lived the spiritual life now for a long 
time. My mind is also under check. Now 
I can relax and sit back.’ The scriptures 
and the teachers warn us to the contrary. 
The iGita, for example, says : 

‘He who is able to withstand the force 
of lust and anger even here before he 
quits the body^ie is a yogi, he is a 
happy man.’ 

Sankara’s illuminating remark makes it 
clear why death is made the boundary line 
here. He points out that a man who lives 
in the world will inevitably feel the force 
caused by lust and anger, because there are 
innumerable provocative causes. So, he 
gives a grim warning, ‘Until death, one 
should not harbour the [false] sense of 
security.’ 12 

Constant struggle should be carried on to 
keep the thought of God burning in our 
hearts. That is the only safeguard against 
that animalic undercurrent. The Gita says 
that God is easy of access to one who 
constantly meditates on Him without giving 
thought to anything else. 13 It uses two 
words, sakxtam and nityasahy to stress con- 
stancy. Sankara explains the first word as 
‘without interruption’. By the second, he 

*2 Wriuvf | 

—Com. on ibid., V. 23. 

13 ibid., VIII. 14. 
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says, a long time is implied. ‘Not six months 
or a year, but as long as one lives", God 
must be thought of unremittingly. 

Divine Grace and Liberation 

S ank ara is not, as some people seem to think, 
against admitting divine grace as playing its 
role in the achievement of spiritual libera- 
tion. Although he seems averse to the idea 
while commenting on at least one stanza of 
the Katha-upanisad with obvious hints about 
God’s grace, still in the commentaries pn 
the Gita and the Veddnt a- sutras, he has no 
such reservations. While commenting on the 
aphorism of the latter which speaks of medi- 
tation on the supreme Lord and the effects 
of such meditation, Sankara says: 

‘That similarity [ between God and soul ], 
remaining hidden, becomes manifest in 
the case of some rare person who medi- 
tates on God with diligence, for whom 
the darkness of ignorance gets removed, 
and who becomes endowed with mystic 
powers through the grace of God, like 
the regaining of the power of sight 
through the potency of medicine, by a 
man who had lost it through the disease 
called timira. But it does not come 

naturally to all and sundry Bondage 

comes from ignorance about the nature 
of God, and freedom, from the Knowl- 
edge of His reality / 14 

Characteristics of an Illumined Soul 

Just as the Vedantic texts speak of spirit- 
ual disciplines to attain the knowledge of 
teristics of men who have attained the knowl- 

Brahman, similarly they describe the charac- 
* » *— • 

14 ^ !prferdf§cr ^ qriRjjt arfiparpRr: 

5cffKT-qrFc. 

5TRI?5 *fter: l 

—Com. on Vedanta-sutras, III. ii. 5. 



edge. The Erhaddranyakarupamsad says in a 
long passage that the knower of Brahman, 
having known all about scholarship, should 
try to live upon that strength which comes 
of knowledge. The equivalent of ‘upon that 
strength" in the original, is balyena. This 
also means ‘with the nature of a child and 
is so interpreted by Sankara in the Vedanta- 
sutras . 16 But here in the Upanisad, his inter- 
pretation is that it means spiritual strength. 
He says: 

‘Those others who are ignorant of the 
Self derive their strength from the means 
and results of actions. The knower of 
Brahman avoids that and resorts simply to 
that strength which comes of the know- 
ledge of the Self, which is naturally 
different from the means and results of 
an action. When he does this, his organs 
have no more power to drag him down 
to the objects of desire. It is only the 
fool without the strength of knowledge, 
who is attracted by his organs to desires 
concerning objects, visible or invisible. 
Strength is the total rejection of the vision 
of objects by Self-knowledge; hence the 
knower of Brahman should try to live 
upon that strength / 16 

The fourth chapter of the Chandogya - 
upanisad has the interesting story of Satya- 
kama Jabala’s approaching a teacher, 
Haridruma Gautama, for instruction. The 
teacher accepted him as a disciple and sent 
him off with four hundred lean and weak 
cows for grazing. Satyakama followed them 
into the forest and took good care of the 
herd till it became one thousand strong. 
He was, on his return journey, taught by a 
bull, fire, a swan, and a bird called Madgu, 

about Brahman. When he finally got back 

% 

to the teacher, the latter was struck to see 
his radiant face and exclaimed, ‘Dear boy, 
you shine like a knower of Brahman! 
Who is it that has instructed you ? * Sankara’s 

15 ibid., in. iv. 50. 

16 Com. on Brhadaranyaka-upanisad, III. v.I. 
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crisp comment on this exclamation of the 
teacher, about how a knower of Brahman is 
recognized, is very revealing : Prasctnnen- 
driyah prahasitavadcmasda niscintah krtartho 
brahmavidbhavati — ‘Of a knower of Brah- 
man, the sense-organs are limpid and tran- 
quil, the face is cheerful and smiling, 
the mind is free from worries, and he is con- 
tent like one who has accomplished his 
purpose.’ 

If Sankara were only a brilliant intellec- 
tual, and not a knower of Brahman, he could 
neither have interpreted balyena as ‘with 
spiritual strength’ nor drawn this breath- 
taking word-picture of a knower of Brahman. 
In these interpretations Sankara perhaps has 
given posterity a glimpse of the tremendous 



power he manifested, and of how he himself 
must have appeared to his disciples and 
those about him! 

Ill 

Students of Sankara must learn to receive 
from him the spiritual heritage as much as 
the philosophical. In Vedanta and Hindu- 
ism, realization and metaphysical formula- 
tions are not divorced from each other. They 
are inseparable, like the river and its waves. 
In Sankara these two aspects were beauti- 
fully blended— as they should be in all philo- 
sopher-sages — and all his philosophical sys- 
tematizing is only the wave-play of a mighty 
river of spiritual power and realization that 
flows unimpeded by the passage of centuries. 



LETTERS OF A SAINT 

The Lord My Refuge 

Almora 

19.11.15 

Dear *, 

Receiving your postcard of the 15th inst., I have felt very happy. I often 
get your news. Of course, I always think of your welfare. 

‘The blue water lily dwells in the water and the moon remains in 
the sky. [Even then friendship between them is not affected.] 
Similarly he who dwells in another’s heart dwells very close to him.* 

— f Tulasidas, the great devotee, has uttered a deep truth. My heart is with you. 
Although I am residing in this far-off mountain, I indeed think of you as very 
near to me. 

The Lord’s will alone comes to be fulfilled. What more is there to say 
in this regard ? Coming to know that you are well and that you are devoting 
yourself more and more to the service of God in the poor, I became extremely 
happy. ‘By thinking of Narayana there is no fear of becoming inert’— this was 
what Sri Ramakrishna indicated to Swamiji when the latter, citing the example 
of Jadabharata, 1 complained of the Master’s excessive love for himself and 

i The story is about the ancient Indian King Bharata who retires to the forest in old age 
and devotes himself to holy pursuits. After some time he takes under his protection a fawn, 
rescuing it from the current of a swift-flowing stream. But he becomes very much attached 
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certain others. I don’t see any reason for apprehension on account of my love, 
etc., for you. You are worshipping Govinda (God), the dukrhkarane is only 

your outer covering. Because that ‘never, never protects’, 2 and you know it 
extremely well- ‘The doer of good. My son, will never come to grief 3 — this is 
a divine dictum. Where is, in this case, the scope for your misapprehension ? 
As for the rest, all well. Please accept my sincere love and good wishes. 

Sri Turiyananda 

to it. At the dying moment his thoughts were centered on this beloved deer. So, in his 
next birth, he was bom as a deer. Finally, after the death of the deer-body, he was born 
again as a man. But he had the memory of his past lives. As he did not want to get in- 
volved in worldly concerns any more, he appeared to others as a dumb and dull person. So 
he was called ‘Ja^abharata’ meaning ‘dull or inert Bharata’. The story is beautifully retold 
by Swami Vivekananda in a California lecture (vide : The Complete Works , Advaita Ashrama, 
Mayavati, Himalayas, Vol. IV (1962) , pp. Ill ff.) -Ed. 

2 The reference here is to Sri Ankara’s famous hymn Catyata-panjarika-stotram in which 
the refrain has this line : 

tfsrT'cT *PT?r ?r ff ^ ff i 

‘When the hour of death draws near, never, never will the rules of grammar protect you.’ 

3 ?T cTTcf I Bhagavad-gitd, Vi. 40. 



SWAMI VIVEKANANJDA INi BOSTON, MAKCH 1896 

Marie Louise Burke 

It has long been known that Swami Vivekananda by His Eastern and Western 
Vivekananda visited Boston and Cambridge Disciples, and some from old letters and 
in March of 1896, but of this visit almost diaries which, for the most part, have been 
all that has been generally remembered is made available to me by generous friends, 
that he lectured at Harvard University on 

March 25. Yet this period, short as it was, I 

was a rich and important one in his Amer- It cannot be determined at the present 
ican life — rich in the number of lectures he writing whether Swamiji arrived in Boston 
gave, important in respect to the quality of on March 18 or 19, but the probability is 
his audiences, who were, on the whole, that it was on the latter date, a rainy day 
knowledgeable and thoughtful groups. In with a temperature only a little above freez- 
this present article I hope to present ing. In any event, March 19, the third 
information and material which I have Thursday in the month, was the day on 
gathered from various sources : some from which the Procopeia Club held its monthly 
the newspapers of the period, some from reception in one of the parlours of its 
the first edition of the Life of Swami double house on St. Botolph Street, and 



